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			But I say unto you, Love your enemies, bless them that curse you, do good to them that hate you, and pray for them who despitefully use you, and persecute you; That you may be the children of your Father who is in heaven: for he makes his sun to rise on the evil and on the good, and sends rain on the just and on the unjust.

			(Matthew 5: 44-45)

			***

			Seek peace, and pursue it.

			(Psalms 34, 15)

			***

			﴾Certainly, there has come to you a light from Allah, and a manifest Book. With it Allah guides those who follow [the course of] His pleasure to the ways of peace, and brings them out from darkness into light by His will, and guides them to a straight path.﴿ 

			(Sūrat al-Māʾidah 5: 15-16)

		

	
		
		

	
		
			Preface

			Avi Elqayam

			Not by might, nor by power, but by My spirit, saith the LORD of hosts (Zechariah 4: 6). It is privilege and a thrill to present to you Lord of Peace, a prayer book for peace according to the Jewish, Christian, and Islamic tradition. This prayer book was born out of years of spiritual inter-faith dialogue for peace initiated by Derekh Avraham, the Israeli Sufi Path, led by myself and my comrades in peace, Rabbi Roberto Arbib and Shaikh Ghassan Manasra. 

			Renew our days as of old (Lamentations 5: 21). Lord of Peace echoes the dialectics between conservatism and revolution. Its prayers have been selected conservatively, most of them being flowers picked from the colorful garden nurtured by the three religions in times past. However, it is revolutionary in the history of religions and is in a way unparalleled by any historical precedent. What is revolutionary about the prayer book you hold, however, is that it includes a collection of prayers for peace routinely offered by the sons and daughters of the three monotheistic religious traditions: Judaism, Christianity, and Islam. 

			For whom the LORD loveth he correcteth (Proverbs 3: 12). Great love do I bear for righteous, orthodox people of all three Abrahamic religions. But this love shall not hold me back from giving voice to my rage against the falsity, the void to which I bear witness these days. The Talmud says, “He who studies the Law for the honor of God, his knowledge becomes to him the elixir of life [...] but he who studies the Law, not for the honor of God, his knowledge becomes to him a deadly poison.” (Babylonian Talmūd, Ta‘anīt, trans. M.L. Rodkinson.)

			I am saddened to witness the desolation of this generation. Many of those of learning and faith of the Children of Israel and all the nations, deeply mired in falsity, have turned their learning to deadly poison, so that their prayers are as the chattering of the starling, and so that the peace, the goodness and the blessing, the grace, the loving kindness and the mercy, bestowed by the Lord of Peace on His children have almost been extinguished from their hearts and turned to nought. 

			Therefore Love the Truth and Peace (Zechariah 8: 18). Still, one may not despair, saying, it is not my fight, but one has the great responsibility to perfect the world under God’s sovereignty. Therefore, I have come in Lord of Peace in these troubled times when the ship of peace is all but shipwrecked, to dispel false visions and, through Lord of Peace, restore the spirit of love, brotherhood, peace and fellowship to any who still treasure pure prayer in their hearts; to awaken them from slumber, that they may pray in whisper and with a great cry to the Lord of Peace; to not only dream of peace, but also work for peace and establish peace. May we all be renewed as one in body and spirit in the light of the love of peace, its mysteries and revelations.

			Create me a clean heart, O God; and renew a stedfast spirit within me (Psalms 51: 12). Nevertheless, they who truly wish to pray for peace, from the bottom of their hearts, they must repair themselves, purify their souls. For peace embodies the Master of Peace, the King who is Peace. Peace is the utmost expression of the absolute wholeness. Thus, inner striving for peace, in all its mysteries and manifestations, is a function of their striving to overcome evil, to overcome what is lacking, and achieve wholeness. This striving of humankind to achieve wholeness in full is ultimately a special case of the way that the whole creation strives to achieve wholeness. The individuals who craves peace must improve, develop, and better themselves throughout their lives, and it is this striving to improve and progress that allows them to take part in making the creation whole according to the meaning of the Creator, that is, in repairing the world – Tikkun ʽOlam. In other words, prayers for peace are an external expression of the deepest inner processes within one’s heart and soul, processes that express the sublime striving of humans to develop, to overcome what is lacking, and to progress constantly towards wholeness along with the entire Creation. In conclusion, repairing one’s heart is the mystery and the foundation of prayers for peace.

			Have we not all one father? Hath not one God created us? (Malachi 2: 10). The usual practice is for each to say is or her own prayers: the Jews, the Christians, and the Moslems, each by his or her religion, his or her custom, his or her ancestral tradition. However, those who truly seek peace, cannot content themselves with knowing the prayers of other religions, as important a goal as it is; they are invited to transcend all divisions and all walls in their minds that those who would separate the different religions have erected as obstacles, and they must offer, with pure hearts and clear conscience, the prayers for peace of other religions. By this means, they will cleave the roots of their souls to the essence of the inner peace, peace that acknowledges no barriers between religions, nations, races, and genders. Should you wish to do so, those of you who seek peace, sons and daughters of all religions, are invited to embark on a journey with us. Board the ship of peace presented to you in this book of prayers for peace; cross the sea of fire on it, and arrive at the everlasting peace.

			For my house shall be called a house of prayer for all peoples (Isaiah 56: 7). This prayer book incorporates prayers for peace taken mainly from religious traditions. Nevertheless, my heart troubles me that the path of this prayer book to the bookcases in the synagogues, the mosques, and the churches, might not be free of obstacles: let alone its path to the hearts and minds of the worshippers from each religion. I fear that days and years might pass by, until the appropriate spiritual evolution might allow all worshippers – men and women, boys and girls – to say the prayers for peace of the sons and daughters of other religions. I have therefore chosen to edit Lord of Peace modularly, although my heart incites me to mix prayers from the three religions with no boundaries or barriers, as befits prayers for peace. Instead, I present them side by side – Judaism on its own, Christianity on its own, Islam on its own. I did this to ease the hearts of those rare individuals, who love peace, but have yet to achieve the highest level, that of heartfelt peace, the level of those who are able to say the prayers of other religions, so that they might each say the prayers of the traditions of their ancestors, and yet be given to know and cherish the traditions of other religions. However, those of you who see yourselves as lovers and seekers of true peace, you are invited to say all the prayers in Lord of Peace; and of you it is said, that whosoever says the prayer for peace of the religious Other, their prayer shall be the first to be answered.

			And thus ye shall say: All hail! and peace be both unto thee, and peace be to thy house, and peace be unto all that thou hast (I Samuel 25: 6). Those who do not pray although, their hearts yearn for peace in earnest, to you, secular seekers of peace, The Lord of Peace also calls. May the Lord of Peace open the portals of peace for you, so that you may gaze deeply into the bright light of religious peace poetry, soaring over the vastness of peace drawn by the visionaries, men and women, who blossomed in the great religions, Judaism, Christianity, and Islam. May you wonder seeing the devoutness of those who have prayed, throughout the ages, who held to peace on their lips and in their hearts, and did not let it go even in the darkest of times; and may you be inspired by their great longing and courage to the eternal peace.
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			I will conclude with a short prayer for peace, which I have penned for this collection:

			  

			Oh Lord of Peace

			King who is Peace

			Put in peace, the prayer book Lord of Peace,

			In the hearts of your sons and daughter who seek peace

			 

			 

			 

			Avi Elqayam 

			who lives in a temporary shelter of peace 

			Sukkot 5775
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			Peace Prayer

			Pope Francis

			Distinguished Presidents,

			Your Holiness,

			Brothers and Sisters,

			I greet you with immense joy and I wish to offer you, and the eminent delegations accompanying you, the same warm welcome which you gave to me during my recent pilgrimage to the Holy Land.

			I am profoundly grateful to you for accepting my invitation to come here and to join in imploring from God the gift of peace. It is my hope that this meeting will be a path to seeking the things that unite, so as to overcome the things that divide.

			I also thank Your Holiness, my venerable Brother Bartholomaios, for joining me in welcoming these illustrious guests. Your presence here is a great gift, a much-appreciated sign of support, and a testimony to the pilgrimage which we Christians are making towards full unity.

			Your presence, dear Presidents, is a great sign of brotherhood which you offer as children of Abraham. It is also a concrete expression of trust in God, the Lord of history, who today looks upon all of us as brothers and who desires to guide us in his ways.

			This meeting of prayer for peace in the Holy Land, in the Middle East and in the entire world is accompanied by the prayers of countless people of different cultures, nations, languages and religions: they have prayed for this meeting and even now they are united with us in the same supplication. It is a meeting which responds to the fervent desire of all who long for peace and dream of a world in which men and women can live as brothers and sisters and no longer as adversaries and enemies.

			Dear Presidents, our world is a legacy bequeathed to us from past generations, but it is also on loan to us from our children: our children who are weary, worn out by conflicts and yearning for the dawn of peace, our children who plead with us to tear down the walls of enmity and to set out on the path of dialogue and peace, so that love and friendship will prevail.

			Many, all too many, of those children have been innocent victims of war and violence, saplings cut down at the height of their promise. It is our duty to ensure that their sacrifice is not in vain. The memory of these children instils in us the courage of peace, the strength to persevere undaunted in dialogue, the patience to weave, day by day, an ever more robust fabric of respectful and peaceful coexistence, for the glory of God and the good of all.

			Peacemaking calls for courage, much more so than warfare. It calls for the courage to say yes to encounter and no to conflict: yes to dialogue and no to violence; yes to negotiations and no to hostilities; yes to respect for agreements and no to acts of provocation; yes to sincerity and no to duplicity. All of this takes courage, it takes strength and tenacity.

			History teaches that our own powers do not suffice. More than once we have been on the verge of peace, but the evil one, employing a variety of means, has succeeded in blocking it. That is why we are here, because we know and we believe that we need the help of God. We do not renounce our responsibilities, but we do call upon God in an act of supreme responsibility before our consciences and before our peoples. We have heard a summons, and we must respond. It is the summons to break the spiral of hatred and violence, and to break it by one word alone: the word “brother”. But to be able to utter this word we have to lift our eyes to heaven and acknowledge one another as children of one Father.

			To him, the Father, in the Spirit of Jesus Christ, I now turn, begging the intercession of the Virgin Mary, a daughter of the Holy Land and our Mother.

			Lord God of Peace, hear our prayer!

			We have tried so many times and over so many years to resolve our conflicts by our own powers and by the force of our arms. How many moments of hostility and darkness have we experienced; how much blood has been shed; how many lives have been shattered; how many hopes have been buried…. But our efforts have been in vain. Now, Lord, come to our aid! Grant us peace, teach us peace; guide our steps in the way of peace. Open our eyes and our hearts, and give us the courage to say: “Never again war!”; “With war everything is lost”. Instil in our hearts the courage to take concrete steps to achieve peace. Lord, God of Abraham, God of the Prophets, God of Love, you created us and you call us to live as brothers and sisters. Give us the strength daily to be instruments of peace; enable us to see everyone who crosses our path as our brother or sister. Make us sensitive to the plea of our citizens who entreat us to turn our weapons of war into implements of peace, our trepidation into confident trust, and our quarreling into forgiveness. Keep alive within us the flame of hope, so that with patience and perseverance we may opt for dialogue and reconciliation. In this way may peace triumph at last, and may the words “division”, “hatred”, and “war” be banished from the heart of every man and woman. Lord, defuse the violence of our tongues and our hands. Renew our hearts and minds, so that the word which always brings us together will be “brother”, and our way of life will always be that of: Shalom, Peace, Salaam! Amen.1

			

			
				
					1	Invocation for Peace: Words of Pope Francis, Vatican Gardens, Sunday, 8 June 2014.

				

			

		

	
		
			The Role of Prayers for Peace 

			in the Dhikr Ceremony of Derekh Avraham – The Israeli Sufi Path

			Rabbi Roberto Arbib

			The idea for the Lord of Peace prayer book initially came to the leaders of Derekh Avraham (The Path of our Father Abraham) – The Israeli Sufi Path, Jewish-Muslim Sufi group, during one of the recent Israeli-Palestinian conflicts in Gaza: Operation Cast Lead, another round in the never-ending conflict that has racked our two nations for generations. Six years later, with yet another conflict, Protective Edge, having just faded into an uneasy ceasefire, and with war flaring yet again in many places around the world, this prayer book is more relevant than ever. In these difficult and dark times, we consider it our special mission to publish this anthology of prayers, which gives voice to our shared longing for true peace, both in our war-torn region, and across the world.

			The contents of this volume are arranged according to the Dhikr prayer ceremony practiced by Derekh Avraham – The Israeli Sufi Path. From the beginning of this group, the Sufi Dhikr ceremony was warmly adopted as a communal prayer to be recited by its members. The Sufi mystic, Ibn al-ʽArabi (1165-1240), wrote: 

			You should remember God in private and in public, in your souls and while amongst others, for God has said: ﴾Remember Me and I will remember you﴿ (Sura 2: 152). Thus it was determined that remembering God is a way for God to remember His servants. When you teach your heart to constantly remember God, in all situations, your heart will shine in the light of this remembrance, and in this light, your eyes shall be opened – for things become revealed by means of light.2

			Derekh Avraham – The Israeli Sufi Path was established during a conference held at Nevé Shalom in the year 2000. At the conclusion of the conference, a large Dhikr ceremony was performed, attended by rabbis, shaikhs, and a large audience. This set the precedent for reciting the Dhikr amongst the congregation. The Sufi mystic, Shihāb ad-Dīn Yahya ibn Habash as-Suhrawardī (d. 1235) wrote this about the formula ‘There is no God but God’:

			Whilst in seclusion, the servant of the Lord ceases not of his reciting of the remembrance formula, ‘There is no God but God’, and his heart echoes his tongue. Once the formula settles in one’s heart, its meaning replaces the heart-to-heart discourse which then goes away. As the formula of remembrance waxes louder and falls over the tongue, the heart becomes absorbed into it, so that even should the tongue be stilled, the heart will still resound with it. It then becomes as a crystal in the heart, and in it dwells the light of certainty. At this stage, even should the formula be wiped from the tongue and heart, still its light will be as a crystal in the heart.3

			Also a that time, also, Reb Nathan’s prayers for peace were introduced into the Dhikr, as well as the additional prayers recited by Derekh Avraham – The Israeli Sufi Path: “Ein k’Eloheinu – la ila’ah ilah Allah,” set to the special melody, still in practice today, that concludes the Dhikr ceremony in Arabic and Hebrew. 

			The present arrangement of the Dhikr ceremony, developed in the years that followed by the directors of Derekh Avraham – The Israeli Sufi Path includes both the Muslim Dhikr prayers, particularly of the Qadiri Order, and selections from Likutey Tefilot of Reb Nathan. In addition, the Shemaʽ Yisrael and the Adonai hu ha-Elohim prayer taken from the Yom Ha-Kippur service, are also recited.

			Many of the Jewish prayers in the Lord of Peace prayer book are taken from Likutey Tefilot, written by Reb Nathan Sternhartz of Nemirov (1780-1844), the scribe and chief disciple of the great Hasidic master, Reb Nachman Breslover (1772-1810). The work is based upon Reb Nachman’s magnum opus Likutey Moharan, and contains a large variety of prayers, confessions, supplications and placations, all of which have the unique ability to arouse a person’s heart in longing and desire for God, and to remind us of our ultimate purpose in life. Likutey Tefilot can be used as a guidebook for both the novice and the spiritually adept, the student and the teacher, and the individual and congregation. Similar to the Book of Psalms, Likutey Tefilot has become a widely used collection of prayers – supplications to the Living God. It is treasured by all people of faith, and recited daily throughout the world.

			Likutey Tefilot reflects the spirit and teachings of the great master, Reb Nachman Breslover, in all matters pertaining to the correct relationships amongst human beings, and between humans and God. These prayers are the living spirit of Reb Nachman’s words, who encouraged his followers to translate his teachings into prayers: 

			It is also good to make prayers out of the Torah you learn; that is, when you learn or hear a Torah discourse from a truly righteous person, to make a prayer out of it, beseeching God to help you attain everything discussed in that teaching […]. This generates great supernal delight. 4

			Transforming Torah into prayer unites one’s speech and spiritual longing with heaven, as part of a living I-Thou relationship to which the believer brings his or her life, thoughts and soul. 

			As long as a person can hear anyone else during prayer; that is, if he hears and senses any other person standing nearby when he prays, that is not good. For at that moment, a person must imagine that no one else is there besides himself and God.5

			Reb Nathan’s prayers are closely interwoven with the teachings of Reb Nachman, who sought to transform peoples’ lives into a constant and uncompromisingly search for a living and intimate relationship with God. This is the aspect of To You, my heart says: Search for my face. Your Face I search for, O God (Psalms 27: 8).

			We can think of Likutey Tefilot as a mirror into Reb Nachman’s life, for it is not merely Reb Nachman’s teachings that Reb Nathan weaves into his prayers, but all the power of his Master’s brief and tormented life – with all its contradictions, its moments of ecstasy and its extended periods of despair. The key to the Gate of Prayer, reveals Reb Nachman, lies in one’s ability to derive personal and existential meaning from words. For instance, the proper way to recite Psalms is to say them about oneself – to find oneself in the words of each chapter. Prayer then becomes a vessel facilitating the journey toward the self, which seeks to ascend heavenward amidst the words of the prayers. Within each word nests a bird, and at the moment that word is recited, the bird spreads its wings and soars above.

			Reb Nathan’s prayers capture the spirit and powerful religious sentiment of his teacher, successfully giving voice to the latter’s complex faith, so relevant to our times, which fluctuated between joy and despair, between the pain of God’s absence and pure-hearted belief. It is the sublime poetry of a lonely individual who seeks spiritual succor in a world abandoned by God – a desperate search for the right words to capture the sense of life’s fleetingness, which is like a passing shadow (Psalms 144: 4) – though not the slow-moving shadow of a wall or palm tree, but like that of a bird soaring overhead.6 Herein is the life of a believer, living in the shadow of faith, who does not ask, in thy light shall we see light (Psalms 36: 10), but rather, hide me under the shadow of thy wings (Psalms 17: 9).

			It is the fervent hope of Derekh Avraham – The Israeli Sufi Path that this Lord of Peace prayer book will be an inspiration and a guide for individuals and congregations seeking to give voice to their longing for peace – peace between humans in the home, and peace in the entire world. The members of Derekh Avraham – The Israeli Sufi Path – Jews and Muslims alike – are united in their hope that the prayers of both individuals and groups will help foster the longed-awaited opening of the heart that is so vital for peace among all the nations of the region, and throughout the world. In Lord of Peace you will find prayers in English, Hebrew and Arabic, so that this volume can find its place beside the prayerbooks of all those of true faith. 

			We invite all men and women of true faith, wherever they are, to unite in song and supplication, each in his or her own language, yet together, as members of the great congregation of true seekers of God.

			

			
				
					2	Based on Sarah Sviri's translation in: The Sufi Anthology, Tel Aviv, 2008, p. 394.

				

				
					3	Based on Sarah Sviri's translation in: The Sufi Anthology, Tel Aviv, 2008, p. 391-392.

				

				
					4	Likutey Moharan II: 25.

				

				
					5	Ibid. II: 25.

				

				
					6	Midrash Zuta, Kohelet 1.

				

			

		

	
		
			The Prayer of the Heart

			Shaikh Ghassan Manasra

			We shall not know the essence of things unless from our own. From time to time, shades of cosmic twilight assail us. Their ancient meaning cradles us from time to time. We will stretch out on the edge of the abyss, peer into its depth, and gaze upon its absolute significance, reflected through the memory of birds migrating to the ancient East, exuding a fresh breath redolent of the depths of soul wakeful upon a night, whispering riddles, its eyes reflected in the spring of life. 

			Do not delude yourself seeing the twin colours, the shades of things and their image. Have you drawn your courage from the ineffable in your corporeal surrounds? As the sun travels across the heavens, stand tall to face what is coming toward you, so you shall not be tempted by that which you do not wish, and so you shall not harbor regrets by twilight and not be blinded by the turning zodiac, so you shall wake up caroling your hymn across the universe in the quiet of the night.

			From time to time, we observe our own steps reflected to us, and from time to time our steps draw slowly away, but we shall not abandon our customs overwhelmed by yearning for that which was, and is no longer. Do not ignore the beauty that is inside you nor the meaning of your prayer in the hollow of your eyes, for you are the meaning of the Ramadhan night prayer, of the hymns sung at midnight. Take your flute, and climb to the top of the mountain; perhaps you will meet yourself at the way station of desire, or at the gates of meanings swinging in the shade of beautiful trees. Take your flute; Have no fear, for you are the meaning of the symbols that lurk within the letters, you are the prayer, you are the flute’s lament in the desert. Throw away your finery; strip yourself naked of your old clothing in the marketplace and throw away your burden into the depth of folly; pass the gates of exile so that the hidden light shall be born of your prayer above the hills that travel in time. 

			We might occasionally grow tired of searching after a clear meaning to our culturally motivated, spontaneous behavior. Sometimes we find it difficult to give an objective name to what we have labeled as good relations between the Creator and ourselves. Sometimes our far-ranging imagination allows us to give names to some of our belief-motivated actions, such as the words of prayer. We use the words of prayer to give name to our genuflections and obeisance, and delude ourselves into believing that our prayer reflects belief as ancient as the universe itself. But really, most of the time we are blind to the truth and the meaning of the prayer. Can we not say that everything has a soul? Indeed, a prayer has a soul, as we have a soul, and that is what makes us closer to angels. 

			I study the truth of prayer and wonder upon it. Is prayer an action onto itself? On the other hand, is prayer an action that depends on its actors? Alternatively, perhaps, prayer is no more than a culture that we have grown accustomed to; we pray as a matter of routine, so we would not deviate from our conservative society. These questions plague the observer, and the only solution for them is to meditate deeply on the connection between humans and the Creator.

			For prayer is the intimate connection between human and Creator. Its high point is the meaning hidden in the elements of the prayer, or the intention of the praying person. This is why the ancients used to pray within their hearts before they prayed with their bodies, offering the prayer of love before they did the prayer of obedience. For there is no point stripping your prayer naked against the many desires that are in your minds. Moreover, there is no point running away from the tender relations between us by the fleeting deep emotion within our humanness. In addition, if we do not welcome it inviting it to dwell within us, then it will withdraw from our corporeality and hide from us within us.

			Throw away your fetters, so you would not be lost in the cycle of your life; understand the mysteries of your emotion so it shall sweeten your prayer as your dreams and the morning breezes move you. Your prayer shall lift you if you yearn for the spring inside you or chase the bright kites of annulment in the hollows of your eyes. Keep your prayer running by daybreak so it may contain the universe, so it may contain the mystery of the names hidden in you. Wake up from the oblivion of absence. Know the prayer that is within you, so that by this you will become the incarnation of the thing that nothing besides it will contain.

			As the day breaks and the shadows flee sorrow and mourning shall flee away; as the light shines on your life’s meaning, and you slake your thirst from the dregs of the Beloved’s cup so as to never thirst again, then shall your vision shine forth like the dance of the true path. You shall have discourse with the remnants of your mystic intoxication of your vagrant imagination amongst your deserts of doubt. Ring the bells of landscapes; expect the breeze to blow on your disappearance among the shadows of oblivion. Sway as you walk on the borders of the past and spread your wings beyond time as the day spreads its wings on the edge of the universe. Do as the evening does to the eyelids of the violets, but do not forget to wake by morning to pray. Your prayer will carry you to your perfection on the wings of butterflies to hearts that dwell in you and in your essence. Oh, you, who are known for your absolute love of humanity.

		

	
		
			The Voice of Silence: Between Speech and Silence in Prayers for Peace

			Avi Elqayam

			A Prayer of the afflicted, when he fainteth, and poureth out his complaint before the LORD (Psalms 102: 1). Here I am, impoverished of peace, destined to live my life in the Middle East in harsh times, times of endless wars; and no peace holds sway among its inhabitants. Time and again do the seekers of peace in the land of the prophets approach the very gates of doom, until bitterness dwells in their hearts, and they grow faint and despondent. 

			Out of my straits I called upon the LORD; He answered me with great enlargement (Psalms 118: 5). These times while I walk the valley of shadow of death are times of prayer: whispering, I entreat the Lord of Peace to establish true peace among us, a state of grace, beatitude and mercy, peace in our strongholds. Out of my internal straits where I, the impoverished of deeds, dwell I yearn for the enlargement of the Lord, the wide space of peace. 

			It is Passover 2009, late nighttime. The air is still cool, dawn is approaching, and the words of bard Rabbi Yisrael Najara, tug at my heartstrings: As I call thee my throat grows hoarse / I shall wake my song of praise to thee, I shall awake the dawn Will the living Lord come to my dwelling, softly as the eyelids of dawn? Whilst I wait for the living Lord to make His appearance, I ruminate upon the latest proclamation of the Pope, Benedict XXVI, that he intends to reinstate the Latin Mass; that is to say, from now on Roman Catholic priests are charged to prefer saying mass in the Roman language rather in the language of their local community. 

			In my heart I wonder what was it that motivated the Holy See to return to the Latin as a holy tongue. In my youth I invested much time in my Latin studies, but never have I prayed to the Lord of my faith, not even in troubled and anxious times, in the Latin language, only in one of its offshoots, the Jewish language Ladino. I have read that the Italian 17th century Kabbalist Rabbi Moshe Zakkut once fasted for forty days and nights, to atone for his sin of having learned Latin in his youth, but I have never quite fathomed his mind in doing so. Are the actions of penitence by the Italian Kabbalist but an inverted mirror image of Pope Benedict XXVI?

			What, then, is the mystery of Latin? What virtue has it, that only through it may the Catholic Christian relate to the Father, the Son and the Holy Ghost, rather by any of the vulgar languages? In his decree, Benedict XXVI, well known for his conservative views, expresses among other things a classicist position that tends to prevail in many religions, the idea of holy language. These approaches sanctify a specific language and give it a privileged status as the main language to intercede between humankind and its Creator. Examples are legion: Latin in Catholic Christianity, Hebrew in Judaism, Arabic in Islam, and Sanskrit in Hinduism and Buddhism are but a few prominent ones. If Sanskrit, for example, is the ‘Language of the Gods’, then Hebrew is the Language of the Lord, through which He has created all the worlds and what is in them. 

			Peace as Liturgical Semiotics

			The common denominator of these approaches is that they all regard a single language as the normative mediator between humans and God. Out of the full semiotic system with all its signs and symbols, the believer selects, then, a restricted set of liturgical symbols, the symbols of prayer. That is to say, the believer’s semiotics is a liturgical one. Furthermore, the classicist believer restricts his or her semiotics even further, focusing on one system, one language, which bears unique value. This approach, then, has the dual characteristics of constructing the relations with God through the language and semiotic system, while being focused on one special language that has unique value. 

			We could ask, then, by this approach, what the best path would be for the believer seeking to pray for peace. The answer is simple: the highway to peace, the connection to the absolute peace, identified with the Lord of the worlds, is through the language of peace. For peace, one has to speak, internally as well as externally. In Hebrew, the word for violence [’alimut] and the word for muteness [’elem] have the same root. S.G. Shoham, the preeminent Israeli existentialist, maintains that communicative disruption may contribute to physical, verbal and emotional violence. Whoever whishes for peace should shatter the silence and speak with his- or herself, with others, and with the Creator. And what should be the language they choose? The language of peace!

			Peace as Performative Language

			Our Father, establish peace with weal and blessing, life with grace and kindness, and righteousness with mercy.7 What, then, is the ‘language of peace’? One possible answer is that the language of peace is a performative language, in the sense suggested by Austin and Searle.8 According to this approach, the function of language is not just representative; language has a further function, which is the performance of actions in the world. One classic example is a judge or religious authority proclaiming that a couple is married, thus simultaneously describing and creating a legal, binding state of affairs. If the language of peace is performative language, this means that it does not only describe peace; it also creates peace. The language of peace engenders peace above and peace below. 

			In the language of Kabbalah, the word ‘peace’ is a symbol that bears theosophical significance, i.e., the knowledge of God. It represents the Sephirah of Yesod, that is, the male aspect of Godhead. The tzadik, or the righteous person, can use language to manipulate the Godhead, introducing changes – a practice technically known as ‘theurgic’. The theurgic practice of peace would mean that the tzadik can introduce peace dynamics within the Godhead, by means of the liturgical language. More specifically, the tzadik can induce zivug, sexual coupling, between the Sephira of Yesod in its male aspect, and the Sephirah of Malkhut in its female aspect, thus establishing peace in the Godhead (‘up above’), which eventually spreads out to peace in the created universe in its entirety (‘down below’). A typical paragraph can be found in the writings of the Spanish kabbalist, Rabbi Yoseph Gikatilla: 

			All these ideas are alluded to in the verses:

			The Lord looks down from heaven on mankind;

			To find a man of understanding,

			a man mindful of God.

			All have turned bad,

			altogether foul;

			there is none who does good,

			not even one (Psalms 14: 2-3)

			To what does the verse allude when it says, “there is none who does good”? Doesn’t one see that the lower worlds have power to build or destroy the worlds above? This is the essential interpretation of the verse:

			It is time to act for YHVH;

			they violated your Torah. (Psalms 119: 127)

			And, it is written:

			If he clings to My refuge, he will make peace for Me – peace will he make for Me (Isaiah 27: 5).

			The one who fathoms the true essence of this verse will undersrand how much power man has to build and destroy. Now, come and see what the power is of the TZaDIKim who hold fast to the Torah and its commandments. They have the power to connect all the emanations making peace between and within the upper and the lower worlds. When the true pure person joins the attribute TZeDek with TZaDIK, it is then known as YHVH is One, thus creating peace between the upper heavenly court and the lower one. The heavens and the earth are united by this person. “How fortunate his portion, how fortunate is she who bore you”, and about him it is written:

			Your father and mother will rejoice,

			She who bore you will exult (Proverbs 23: 25)

			And it is written:

			YHVH will be pleased with his doing (Psalms 104: 31).9

			The Tzadik has the ability to establish peace up above and down below, in the Godhead and in the world. This peace is an erotic-sexual one, a coupling of two who become one in the act of love. In Hebrew, ‘one’ in gematria (letter numerology) equals ‘love’. The language of peace, then, is the language of love, which is the language of coupling. As the letters combine, couple and recombine to spell peace, so is the language of peace a performative language, the language of making love, of creating a connection between the self and the other, the self and the creator. 

			However, the disadvantage of the theurgic approach, which portrays the language of prayer as a performative, operative language, is that it perceives the world of Godhead as an object to be engineered and manipulated. The mechanism of change is portrayed as a mechanistic, objective one, rather than internal and subjective. The theurgic kabbalist is like an engineer endeavouring to construct a bridge; he or she will not accept the Godhead as is. Is not an oxymoron, the wish to achieve peace by such intrusive, aggressive means? One can use the conception of performative language even when the speakers are in acutely asymmetric status, for example occupier and occupied. 

			Peace as True Discourse

			In contrast to the mechanistic, intrusive theurgic conception, one can base prayers for peace on a different metaphysical foundation: Martin Buber’s (1878-1965) school of existentialist philosophy. ‘Heeding the voice of Man,’ says Buber, ‘where it sounds in its purity and truthfulness, and answering this voice, is our first commandment to fulfil.’ The language of peace is, then, above all else a dialogue, a ‘real discourse’; for ‘the great peace cannot come upon the world and renew its barren life unless peoples of the world commence upon a dialogue among them, mediated by the most humane humans.’

			One of the characteristics of ‘true discourse’ is that it incorporates the heart’s appeal to the interlocutor, which converts the I-it (objectified) relations into I-thou relations, that is, authentic dialogue relations that transcend institutional boundaries. True, constructing institutions is one of the things that are uniquely human, if we accept Max Weber’s postulate; and for many of us, religious experience is indeed based on the institution: the synagogue, the church, the mosque, and the associated religious rituals. However, according to Buber, the religious institution, the ritual, holds an alienating element, the I-it element; for I-thou relations, one has to transcend these institutions. Lord of Peace then, breaches the boundaries of the religious institution, the particular house of prayer, with its I-it alienating commitments, introducing a prayer for peace which holds forth a hope of real discourse, an I-thou-type relations discourse. Peace is a dialogue derivative, a ‘true discourse’, a heartfelt appeal to the interlocutor, which turns the it into thou, the object to a partner, establishing true dialogue. In contrast to the theurgic approach, the dialogue-based approach seeks not to change the Other, but to accept him or her as they are. The change, if change it is, is an internal one, taking place within the subjective being and the way the subjective being perceives the Other. 

			Then they that feared the LORD spoke one with another; and the LORD hearkened, and heard (Malachi 3: 16). If we interpret this verse according to the philosophy of dialogue, the word ‘spoke’ should be understood as bearing all the distinctive characteristics of ‘true discourse’. The Buberian dialogue is founded on the I-thou relationship. Ontologically it means that each of us is an incomplete, partial creature, and only the relations between I and thou create that ontological wholeness. That is, the dialogue between I and thou defines one’s existence. Moreover, the complete relations between I and thou generates the third, the transcendental thou, as was said, ‘two that sit together and are occupied in words of Torah have the Shekinah among them’ (Aboth 3: 3). 

			To phrase this in the terms suggested by Shlomo Giora Shoham, the relations between I and thou give birth to the ‘mythogene’, the point of contact between nature and culture – in this case, the transcendental thou – which later on becomes the force that moves us forward. The metaphysical possibility of the transcendental thou, and by derivation that of prayer, is founded on the grace which flows between the I and the thou, i.e., the ontological relation. ‘Spoke’ denotes the ‘true discourse’ between I and thou. The phrase ‘one with another’ holds the intimate element of an encounter between two subjective entities. This discourse establishes the ‘mythogene’, i.e. the transcendental thou. Hence, only by following a dialogue-based path can the language of peace turn into a liturgical language: first comes ‘spoke one with another’, and only then is ‘the LORD hearkened, and heard’ enabled between these interlocutors: the individual’s prayer to his or her Lord is only possible once the true discourse has established the dialogue between I and thou. In conclusion, construction of the inner spiritual world can only be achieved via the liturgical language of peace. This language is a mythogene created by the ‘true speech’ between I and thou. According to this approach, all prayers to the Lord of Peace are hollow, unless they are preceded by the great tikkun, act of amendment, centring on the Buburian relation between I and thou. 

			The authors of the prayers for peace incorporated in this collection have made the significant contribution of creating, in the holy languages of the monotheistic religions, the spiritual-liturgical peace language. What, then, makes this language special? The scarlet thread running throughout prayers for peace in these religions is that peace means praying to the Lord of Peace in the language of peace. Who is the Lord of Peace? Who exactly do the prayers for peace target? The Lord of Israel? Allah? Jesus Christ? The God of philosophers and scholars? Buber’s eternal thou? Hermann Cohen’s God as an idea of the ethical total, whose place is only in human hearts and minds? 

			However one includes, one eventually excludes: any preference for one concept of God runs the danger of excluding others. However, we should make a distinction here between identity and essence. This collection will be widely off the mark if it tries to present a prescriptive conception of who God is: our approach is pluralistic. Whoever you pray for – Allah, Jesus, Yahweh – the prayer for peace bridges them all. However, commitment to a dialogue-based approach also is a commitment to a specific conception of what God is: God is the eternal thou, rather than, say, the classic Aristotelian primary cause. In the dialogue-based approach, prayers for peace are the traces of God left upon the Other; hence, it is God who prays for peace, prays for the creation, as is said in the Jewish prayer for the High Holidays, ‘we appraise [lit. ‘tell’] you, and you appraise us’. Prayers for peace are the individual’s responsiveness to God’s prayers passing through them. 

			In conclusion, we have seen that the language of peace, as a semiotic system, can be construed in various ways. We can focus on the performative function of language, regarding the language of peace as a performative instrument engineering peace between the upper and lower universes. This is the choice made by liturgically oriented kabbalists. The disadvantage of such an approach is its intrusive mechanism, its objectifying relationship with the interlocutor, and ultimately, its dangerous potential to legitimize relations of occupation. In contrast, one can construe the prayer for peace as a dialogue, based on the wish to establish relations on the ontological foundation of a bond between subjective individuals. With such a conception, the emphasis is not on transforming the Other, or imposing an unwanted peace concept; rather, it is on constructing a space of dialogue between two partners in the same discourse. While this approach allows for pluralism regarding God’s identity, it does dictates a certain view of God’s essence: God is the eternal thou. 

			Peace and the Negation of Language

			There is no speech, there are no words, neither is their voice heard (Psalms 19: 3). Mr. Mahmud Ghenem has recently come back from the book fair in Cairo, bearing treasures. Yesterday I received a phone call. Come soon, says Mr. Ghenem. I will set aside for you the books you have coveted. In Mr. Ghenem’s spacious bookshop in Nazareth’s city center the shelves are loaded with goodies, and Mr. Ghenem rushing hither and thither between the back storage and the shop, his arms full. The pile on the desk grows higher and higher, alongside a mess of ruled booklet pages, covered with Mr. Ghenem’s beautiful handwriting, tiny and rounded as a string of pearls. Mr. Ghenem’s melodious voice never ceases talking; his pleasant Nazareth vernacular is mesmerising. His eyes keep seeking mine, have I understood what he said? Plainly, he used to be a teacher: it is all over him. My friends, lovers of Arabic books, converse in hushed voices. 

			I browse through the first of three large volumes in the edition of all the poems of Nizar Qabbani نزار توفيق قباني,) الأعمال الشعرية الكاملة), the preeminent Syrian poet who died in London about a decade ago [1923-1998]. Little by little, Mr. Ghenem’s voice fades away, the voices of my dear friends Shaikh Ghassan Manasra and Mr. Tareq Abu Rajab fall silent; I do not hear them anymore. My eyes are riveted on the verses of his poem, To a [female] Pupil (الى تلميذة).

			
				
					
					
				
				
					
							
							Your beauty silenced me

						
							
							silence is appropriate as one beholds beauty

						
					

					
							
							Lovers’ chitchat destroys love

						
							
							words are love’s death

						
					

				
			

			Love and beauty both run deep, planted somewhere beyond poetry’s limits. The poetry of love can do no better than fall silent. The mystery of lovers’ chitchat, Qabbani tells us, is paradoxically the mystery of silence. The same goes for aesthetics; beauty dissolves speech. As you face love, as you face beauty – hold your tongue!

			Silence is praise to Thee (Psalms 65: 2). Although conceptualizations of language as a medium are prevalent in the world’s religions, alongside them one can also find the opposite thesis: language as barrier and obstacle to the link to the Lord of Peace, hence to peace simpliciter. Such concepts are prevalent among poets and mystics, who crave an direct contact with God. This is also one of the ideas that underlies Lord of Peace. Here I will propose the thesis that the way to the mystical silence is, in Neo-Platonist terms, via negativa. 

			The present anthology with its three languages can also paradoxically be perceived as a stage on the road to mystical negation. The multiple languages serve a dual purpose. At a mundane, practical level, the multiplicity aims to facilitate dialogue among humans – speakers of Hebrew, Arabic and English – in our shared journey, thus enriching our mutual liturgical toolbox. However, in the deeper sense, multiplicity of languages decomposes the meaning of language as a means to pure communication. This aim, however, is far from a simple one, as language is the soul’s main instrument of expression. The mystic thus faces a conundrum: language is both means and the greatest obstacle on one’s path to the mystical union. How can one overcome this problem? Prima facie, for the mystic who aims to void his or her consciousness, the ultimate goal is Silence is praise to Thee – that is to say, the absolute silence. However, how silence is born in the soul and how it should be understood is a matter of much controversy. Let us examine some of the prominent conceptions in Jewish and Christian theology, as well as modern Arabic poetry. 

			Let us start with the Great Teacher, Maimonides [1138-1204]. Maimonides advocates via negativa, the theological approach that denies any attribute or predicate from God. God is described – if at all – as ineffable, and according to some of the interpreters, as inconceivable as well. One can easily understand, then, that silence is the main epistemological conclusion of via negativa. This is what Maimonides writes in his Guide for the Perplexed, Part I, Chapter 59:

			The idea is best expressed in the book of Psalms, “Silence is praise to Thee” (lxv, 2). It is a very expressive remark on this subject; for whatever we utter with the intention of extolling and of praising Him, contains something that cannot be applied to God, and includes derogatory expressions; it is therefore more becoming to be silent, and to be content with intellectual reflection, as has been recorded by the men of highest culture, in the words “Commune with your own heart upon your bed, and be still” (Ps. iv. 4).10

			One may well ask, however, if via negativa does not ultimately saw off the branch we sit on. Our goal, peace, may be conceived as a mental state as well as a political one. It follows that extreme breakdown, where applied to mental states as well as language, might well block the path to peace in this sense. How can we resolve this problem? Let us start with Maimonides’ via negativa. ‘Silence is praise’, says Maimonides, but what is silence? At least two different readings are possible here: silence may be understood as absence of any verbal representation; or, more extremely, it may be understood as annulment of any mental representation, verbal or otherwise. My own position is close to the one advocated by Yoseph Schwartz, who argued that by silence Maimonides refers to ‘external’ rather than ‘internal speech’, i.e., mental representations. Under this reading, Maimonides does not advocate absolute annulment of both internal and external speech, does not support mental void, but only goes as far as total negation of external speech. God can be conceived of but not verbally described: external speech represents God erroneously, so talking to God by externalised speech is a fundamental mistake. All languages are holy and all languages are obstacle on the path to the Lord of Peace. Back to our issue, the language of prayer, or the language of peace if you will, is an error and an obstacle, but there is hope yet for the human conception of peace. 

			There is, however, a different reading, under which this anthology can be compared with Wittgenstein’s [1889-1951] ladder. The early Wittgenstein, having left no stone unturned in his efforts to portray the relation between language and reality in his Tractatus Logico-Philosophicus, left space for that which cannot be said. The last two theorems in the Tractatus are well worth being cited verbatim in this context:

			6.54	My propositions serve as elucidations in the following way: Anyone who understands me recognizes them as nonsensical, when he has used them – as steps – to climb up beyond them. (He must, so to speak, throw away the ladder after he has climbed up it.)

				He must transcend these propositions, and then he will see the world aright.

			7	What we cannot speak about we must pass over in silence.11

			Wittgenstein’s dilemma is that of the philosopher and logician, who seeks the analytic truth, whereas ours is that of the mystic, who seeks the divine truth. However, both roads lead to the same conclusion: recognising the limits of language and its total negation. 

			I will hear what God the LORD will speak; for He will speak peace unto His people, and to His saints (Psalms 85: 9). The Lord’s speech to His people and His saints is one of peace; but what does speech of peace mean? What is its secret? Its essence? How does the Lord speak of peace? And how do humans? The eminent Christian mystic Meister Eckhart (1260-1328) extensively discusses the Lord’s speech, oscillating, as shown in detail by Yoseph Schwartz, between negation, silence, and affirmation. On the verbal expression of peace Eckhart writes as follows in his Latin treatise Expositio libri Genesis (Selections from the Commentaries on Genesis) as follows:

			148. This utterance and conversation by means of which the concrete being and the essence (the “what-it-is” of a thing) address each other, kiss and are united intimately in their depths is the truest and most delightful natural utterance, as I have remarked on the text, “The heavens show forth God’s glory, and the firmament declares the works of his hands… There are no speeches nor language” (Psalms 18: 2, 4). Exterior discourse and speech are each only a kind of trace and imperfection, some find of analogous assimilation of that true utterance and address by which the superior and inferior speak and converse together without intermediary as lover and beloved, as understanding and what is understood, and as sense power and actual sense object whose act is one even more than from and matter are, according to the Commentator. For this reason, the Psalm says: “I will listen to what the Lord will speak in me, for he will speak peace unto his people and upon his saints” (Psalms 84: 9).12

			One can say, then, that according to Eckhart, any peace- oriented speech, be it humans approaching the Lord of Peace or the Lord of Peace discussing peace with His people and His saints, all are beyond language. Eckhart’s speech is internal; it is the deeply intimate union of lovers, the truest and most wonderful natural expression. 

			A still small voice (Kings I, 19: 12). The dialectics between speaking of peace and the total annihilation of speaking of peace leads me to the gap between them. ‘A still small voice’, this gap paradoxically contains both contradicting aspects. The ultimate, complete state of the person praying for peace, is that she or he experiences the paradox of peace, and their prayer ascends from this space to the Lord of Peace. Do you, gentle readers, pick and choose from these verses. But remember: You must transcend them, for only then can you truly see the Lord. Only then will you live this intimate lovers’ discourse, the peace discourse, the still small voice that goes to the Lord of Peace. 

			Epilogue: Toward Peace Eternal

			In his days let the righteous flourish, and abundance of peace, till the moon be no more (Psalms 72: 7). Peace and prayer are two separate overlapping circles. Prayer, as we have seen, is a complex, paradoxical concept – and peace even more so. How may we, then, combine peace with prayer? If one wishes to accept complexities, to embrace paradox and celebrate aporia, then a good strategy is Jacques Derrida’s famous deconstruction approach. Derrida is well-known as an obscure and difficult thinker, and any effort to present his views would be somewhat simplistic due to their very nature. What is more, deconstruction is a particularly elusive idea: Derrida’s thought has undergone many phases in his writings, and there is much controversy over the ‘correct’ reading of his philosophy.13 However, the deconstructive strategy has too many advantages for critique of cultural discourse to be lightly dismissed. Here I will attempt to present a deconstructive approach vis-à-vis the language of prayer, and so unearth even further the many complexities involved. My aim is to take from the deconstructive toolbox some of the processes, and even more than that, a certain frame of mind, that will help us along in our critique of the language of peace prayers. 

			One helpful way to understand deconstruction within our current context is by following the dialogue between deconstruction and structuralism. Structuralism’s great contribution was the thesis that language (De Saussure)14 and the cultural-anthropological sphere in general (Levi-Strauss)15 are founded on a system of binary contrasts. For example, the binary pair light-dark is semantically contrasted; the pair transcendental-empirical is metaphysically contrasted; and (what is perhaps the most famous binary pair of them all), the raw and the cooked, is contrasted culturally and anthropologically. 

			However, claims Derrida, neither language nor thought can be reduced to binary contrasts. Each such pair of opposites would have a preferred pole and the rejected or excluded one. An essential component of the deconstructive strategy is focusing on this rejected pole and analysing it, in a way that shows how the preferred concept draws its meaning from the excluded one. Another major component of this strategy is looking for the boundary zones – these conceptual gaps assimilated by neither of the binary opposites. For example, in the male-female contrast one should focus on bending the restrictive gender definitions and creating a gender identity based on pluralism. 

			One of the great insights proposed by deconstructionism is that there is no ‘pure’ meaning. Meaning, any meaning, is complex, mediated and paradoxical. And back to peace: Peace, says Derrida, like justice, is a paradoxical concept of this sort. Absolute peace like absolute justice is unachievable; and precisely this is the reason why it should be ardently pursued.

			If we apply the deconstructionist strategy as a critique of the prayers for peace, we could propose as follows: If there is a ‘preferred’ meaning and a ‘rejected’ meaning in prayers for peace, at least in the cultural-anthropological context, then the via negativa silence portrayed in section 2 above is the rejected meaning. This may be inevitable given the public face of prayer – an aspect which seeks to be expressed in communality, in ritual, and out loud. 

			However, deconstructive strategy teaches us that prayer for peace, just like peace itself, is a complex and paradoxical entity. Paradoxically, one cannot understand the public language of peace prayers – moreover, we cannot pray for peace – without including the silence within the prayer. Moreover, we should be looking for these boundary zones which are beyond speech and silence. 

			And the living creatures ran and returned (Ezekiel 1: 14). Hassidism says, ‘Do not read “the living creatures ran and returned”, but “the livelihood ran and return”. The prayer for peace draws its life from the great journey amongst the vistas of language in the ‘running and returning’ divine chariot: the movement between prayer for peace as speech and prayer for peace as silence. Paradoxically the prayer for peace in its speech aspect is the great guide to its own annihilation. Prayer for peace in its speech aspect undermines speech itself until it achieves its opposite, the moment of silence, the moment of ‘her voice could not be heard’. For the moment of speech is the moment of silence and so on ad infinitum. Voice and silence are one. When the praying man or woman achieves this paradoxical point, he or she reached the great enlightening, and can reach beyond peace; beyond peace, which is war and was which is peace, to the boundary zone beyond. To be freed from the pair of opposites ‘war and peace’ to what is beyond them, to the point of infinity, the point of Peace Eternal. 
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			Chambers

			The king hath brought me into his chambers

			(Song of Songs 1: 4)
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			Prayers for Peace in Christian Tradition
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			Peace I Leave with You

			The Gospel According to John

			Peace I leave with you, 

			My peace I give to you; 

			Not as the world gives 

			Do I give to you. 

			Let not your heart be troubled

			Neither let it be afraid.16

			

			
				
					16	John 14: 27.

				

			

		

	
		
			Blessed are the Peacemakers

			Sermon on the Mount

			Blessed are the poor in spirit: for theirs is the kingdom of heaven.

			Blessed are they that mourn: for they shall be comforted.

			Blessed are the meek: for they shall inherit the earth.

			Blessed are they who do hunger and thirst after righteousness: for they shall be filled.

			Blessed are the merciful: for they shall obtain mercy.

			Blessed are the pure in heart: for they shall see God.

			Blessed are the peacemakers: for they shall be called the children of God.

			Blessed are they who are persecuted for righteousness' sake: for theirs is the kingdom of heaven.

			Blessed are you, when men shall revile you, and persecute you, and shall say all manner of evil against you falsely, for my sake.

			Rejoice, and be exceedingly glad: for great is your reward in heaven: for so persecuted they the prophets who were before you.17

			

			
				
					17	Matthew 5: 3-12.

				

			

		

	
		
			Love Your Enemies

			Sermon on the Mount

			You have heard that it has been said, An eye for an eye, and a tooth for a tooth:

			But I say unto you, That you resist not evil: but whosoever shall smite you on your right cheek, turn to him the other also.

			And if any man will sue you at the law, and take away your coat, let him have your cloak also.

			And whosoever shall compel you to go a mile, go with him two.

			Give to him that asks you, and from him that would borrow of you turn not away.

			You have heard that it has been said, You shall love your neighbor, and hate your enemy.

			But I say unto you, Love your enemies, bless them that curse you, do good to them that hate you, and pray for them who despitefully use you, and persecute you;

			That you may be the children of your Father who is in heaven: for he makes his sun to rise on the evil and on the good, and sends rain on the just and on the unjust.

			For if you love them who love you, what reward have you? do not even the tax collectors the same?

			And if you greet your brethren only, what do you more than thers? do not even the tax collectors so?

			Be you therefore perfect, even as your Father who is in heaven is perfect.18

			

			
				
					18	Matthew 5: 38-48.

				

			

		

	
		
			The Peace of God Shall Keep 
Your Hearts 

			Paul the Apostle

			Let your moderation be known unto all men. The Lord is at hand. 

			Be careful for nothing; but in every thing by prayer and supplication with thanksgiving let your requests be made known unto God. 

			And the peace of God, which passeth all understanding, shall keep your hearts and minds through Christ Jesus.19

			

			
				
					19	Philippians 4: 5-7.

				

			

		

	
		
			Make us Children of Quietness and Heirs of Peace 

			Syrian Clementine Liturgy

			O God, who art the unsearchable abyss of peacethe ineffable sea of love, the fountain of blessingsand the bestower of affectionwho sendest peace to those that receive it.

			Open to us this day the sea of Thy loveand water us with plenteous streamsfrom the riches of thy graceand from the most sweet springs of thy kindness.

			Make us children of quietness and heirs of peaceenkindle in us the fire of thy lovesow in us thy fearstrengthen our weakness by thy powerbind us closely to thee and to each otherin our firm and indissoluble bond of unity.20

			

			
				
					20	Syrian Clementine Liturgy (in: For all God’s people, Geneva: World Council of Churches 1978, p. 73).

				

			

		

	
		
			Ave Maria

			      

			Áve María

			grátia pléna  

			Dóminus técum.

			        

			Benedícta tu in 
muliéribus 

			et benedíctus frúctus véntris túi, Iésus

			        

			Sáncta María

			Máter Déi 

			óra pro nóbis peccatóribus 

			nunc et in hóra mórtis nóstrae 

			Ámen.  

			      

			            Ave Maria

			            Full of grace  

			            The Lord is with thee.

			        

			            Blessed art thou amongst women  

			            And blessed is the fruit of thy womb, Jesus.

			        

			            Holy Mary

			            Mother of God 

			            Pray for us sinners

			            Now and in the hour of our death  

			           Amen.  

			    

		

	
		
			Unite Our Hearts by Thy Bond of Peace

			Bernard Albrecht

			O thou God of Peace 

			Unite our hearts by thy bond of peace 

			That we may live with one another continually 

			In gentleness and humility 

			In peace and unity.

			      

			O thou God of patience 

			Give us patience in time of trial

			And steadfastness to endure to the end.

			      

			O thou Spirit of prayer 

			Awaken our hearts 

			Which we may lift up holy hands to God 

			And cry unto Him in all our distresses. 

			Be our defence and shade in time of need, 

			Our help in trial 

			Our consolation with all things are against us.

			      

			Come, O Thou eternal light 

			Salvation and comfort 

			Be our light in darkness 

			Salvation in life, and comfort in death, 

			And lead us in the strait way to everlasting life, 

			That we may praise thee forever, 

			Jesus Christ our Lord.21

			

			
				
					21	Bernard Albrecht in: The Westminster Collection of Christian Prayers, p. 262.

				

			

		

	
		
			Lord, Make Me an Instrument of Thy Peace

			St. Francis of Assisi

			Lord, 

			Make me an instrument of thy peace.

			Where there is hatred, let me sow love.

			Where there is injury, pardon.

			Where there is discord, vision.

			Where there is doubt, faith

			Where there is despair, hope.

			Where there is darkness, light

			Where there is sadness, joy.

			      

			O divine Master,

			Grant that I may not so much seek to be consoled as to console;

			To be understood as to understand;

			To be loved, as to love;

			For it is in giving that we are receive,

			It is in pardoning that we are pardoned,

			And it is in dying that we are borne to eternal life.22

			

			
				
					22	Attributed to St. Francis of Assisi (1181-1226).

				

			

		

	
		
			Canticle of Living Creatures

			St. Francis of Assisi

			Most high, all powerful, all good Lord!

			All praise is Yours, all glory, all honor, and all blessing.

			      

			To You, alone, Most High, do they belong.

			No mortal lips are worthy to pronounce Your name.

			      

			Be praised, my Lord, through all Your creatures,

			especially through my lord Brother Sun,

			who brings the day; and You give light through him.

			And he is beautiful and radiant in all his splendor!

			Of You, Most High, he bears the likeness.

			      

			Be praised, my Lord, through Sister Moon and the stars;

			in the heavens You have made them bright, precious and beautiful.

			      

			Be praised, my Lord, through Brothers Wind and Air,

			and clouds and storms, and all the weather,

			through which You give Your creatures sustenance.

			      

			Be praised, my Lord, through Sister Water;

			she is very useful, and humble, and precious, and pure.

			Be praised, my Lord, through Brother Fire,

			through whom You brighten the night.

			He is beautiful and cheerful, and powerful and strong.

			      

			Be praised, my Lord, through our sister Mother Earth,

			who feeds us and rules us,

			and produces various fruits with colored flowers and herbs.

			      

			Be praised, my Lord, through those who forgive for love of You;

			through those who endure sickness and trial.

			      

			Happy those who endure in peace,

			for by You, Most High, they will be crowned.

			      

			Be praised, my Lord, through our sister Bodily Death,

			from whose embrace no living person can escape.

			Woe to those who die in mortal sin!

			Happy those she finds doing Your most holy will.

			The second death can do no harm to them.

			      

			Praise and bless my Lord, and give thanks,

			and serve Him with great humility.23

			

			
				
					23	Attributed to St. Francis of Assisi (1181-1226).

				

			

		

	
		
			Give Concord and Peace

			Pope Clement I

			Give concord and peace

			To us and all living on the earth,

			As you gave them to our fathers

			When they pray to you, believing truly,

			Ready to obey the All Powerful, the All Holy.24 

			

			
				
					24	Pope Clement I (died 99).

				

			

		

	
		
			The Peace We Should Seek

			Caryl Micklem

			Show us, good Lord,

			The peace we should seek,

			The peace we must give

			The peace we can keep

			The peace we must forgo

			And the peace you have given in Jesus our Lord.25 

			

			
				
					25	Caryl Micklem (1925-2003).

				

			

		

	
		
			May I be at Peace

			Saint Teresa of Avila 

			May I be at peace.

			May my heart remain open.

			May I be aware of my true nature.

			May I be healed.

			May I be a source of healing to others.

			May I dwell in the Breath of God.26

			

			
				
					26	Saint Teresa of Avila (1515-1582).

				

			

		

	
		
			Prayer at the Beginning of the Day

			Metropolitan Philaret of Moscow

			O Lord!

			Grant me to greet the coming day in peace.

			Help me in all things to rely upon your holy will.

			In every hour of the day reveal your will to me. 

			Bless my dealings with all around me.

			Teach me to treat all that comes to me throughout the day with peace of soul and with firm conviction that your will governs all. 

			In all my deeds and words guide my thoughts and feelings.

			In unforeseen events let me not forget that all are sent by you.

			Teach me to act firmly and wisely,

			without embittering and embarrassing others. 

			Give me the strength to bear the fatigue of the coming day with all that it shall bring.

			Direct my will, teach me to pray,

			pray you yourself in me.27

			

			
				
					27	Patriarch Philaret of Moscow (1553-1663).

				

			

		

	
		
			Perfect Peace

			George Fox

			Grant Us O Lord 

			The blessing of those, whose minds are stayed on you 

			So that we may be kept in perfect peace:

			A peace, which cannot be broken. 

			Let not our minds rest upon any creature, 

			But only in the Creator; 

			Not upon goods, things, houses, lands, inventions of vanities, or foolish fashions, 

			Lest, our peace being broken 

			We become cross and brittle and given over to envy. 

			From all such, deliver us 

			O God 

			And grant us your peace.28 

			

			
				
					28	George Fox (1624-1691).

				

			

		

	
		
			Pour Your Peace into Our Hearts

			Mozarabic Sacramentary

			O God!

			Who are peace everlasting 

			Whose chosen reward is the gift of peace 

			And who has taught us that the peacemakers are your children: 

			 

			Pour your peace into our hearts 

			That everything discordant may utterly vanish 

			And that all that makes for peace be loved and sought by us always 

			Through Jesus Christ our Lord.29 

			 

			

			
				
					29	Mozarabic Sacramentary.

				

			

		

	
		
			The Peace Which Knows No End

			St. Augustine

			Grant us Your Peace

			 

			O Lord, my God,

			Grant us your peace; already, indeed, you have made us rich in all things!

			Give us that peace of being at rest,

			That Sabbath peace,

			The peace, which knows no end.30

			 

			

			
				
					30	St. Augustine of Hippo (354-430).

				

			

		

	
		
			To Live in Love and Peace with All

			A Manual of Anglo-Catholic Devotion

			God so loved the world

			That he gave his only Son Jesus Christ

			To save us from our sins

			To be our advocate in heaven

			And to bring us to eternal life.

			Let us confess our sins in penitence and faith,

			Firmly resolved to keep God’s commandments

			And to live in love and peace with all.31

			

			
				
					31	Andrew Burnham, A Manual of Anglo-Catholic Devotion, Norwich: Canterbury 2001, p.116.

				

			

		

	
		
			Prayer for Peace among Nations

			Bishop William Temple

			O Almighty God,

			The Father of all humanity,

			Turn, we pray, the hearts of all peoples and their rulers,

			That by the power of Your Holy Spirit

			Peace may be established among the nations

			On the foundation of justice, righteousness and truth;

			Through him Who was lifted up on the cross

			To draw all people to himself,

			Your Son Jesus Christ our Lord. 

			Amen.32

			

			
				
					32	Bishop William Temple (1881-1944). 

				

			

		

	
		
			Come Lord

			Archbishop Dom Hélder Câmara

			Come Lord,

			Do not smile and say

			You are already with us.

			Millions do not know You,

			And to us who do,

			What is the difference?

			What is the point of Your presence

			If our lives do not alter?

			Change our lives

			Shatter our complacency.

			Make Your word our life’s purpose.

			Take away the quietness

			Of a clear conscience.

			Press us uncomfortably.

			For only thus

			That other peace is made,

			Your peace.33

			

			
				
					33	Archbishop Dom Hélder Câmara (1909-1999).

				

			

		

	
		
			The Fruit of Service is Peace

			Blessed Mother Teresa of  Kolkata

			The fruit of silence is prayer

			The fruit of prayer is faith

			The fruit of faith is love

			The fruit of love is service

			The fruit of service is peace.34

			 

			

			
				
					34	Blessed Mother Teresa, Sherbrooke, QC: Médiaspaul 2003.

				

			

		

	
		
			Chamber the Second

			Prayers for Peace
in Jewish Tradition

		

	
		
		

	
		
		

	
		
			Love

			Assorted Verses

			Hear, O Israel: the LORD our God, the LORD is one.

			And thou shalt love the LORD thy God with all thy heart, and with all thy soul, and with all thy might.35

			Thou shalt love thy neighbour as thyself: I am the LORD.36

			Let him kiss me with the kisses of his mouth--for Thy love is better than wine. 

			Thine ointments have a goodly fragrance; Thy name is as ointment poured forth; therefore do the maidens love thee. 

			Draw me, we will run after Thee; the king hath brought me into his chambers; we will be glad and rejoice in Thee, we will find thy love more fragrant than wine! sincerely do they love Thee.37

			

			
				
					35	Deuteronomy, 6: 4-5.

				

				
					36	Leviticus, 19: 18. 

				

				
					37	Song of Songs, 1: 2-4.

				

			

		

	
		
			Vision of the last days

			The Prophet Isaiah 

			And it shall come to pass in the end of days, that the mountain of the LORD’S house shall be established as the top of the mountains, and shall be exalted above the hills; and all nations shall flow unto it.

			And many peoples shall go and say: ‘Come ye, and let us go up to the mountain of the LORD, to the house of the God of Jacob; and He will teach us of His ways, and we will walk in His paths.’ For out of Zion shall go forth the law, and the word of the LORD from Jerusalem.

			And He shall judge between the nations, and shall decide for many peoples; and they shall beat their swords into plowshares, and their spears into pruninghooks; nation shall not lift up sword against nation, neither shall they learn war any more.38

			For ye shall go out with joy, and be led forth with peace; the mountains and the hills shall break forth before you into singing, and all the trees of the field shall clap their hands.39

			 

			

			
				
					38	Isaiah, 2: 2-4.

				

				
					39	Isaiah, 55: 12.

				

			

		

	
		
			Priestly Blessing

			Book of Numbers

			And the LORD spoke unto Moses, saying: 

			Speak unto Aaron and unto his sons, saying: 

			On this wise ye shall bless the children of Israel; ye shall say unto them: 

			The LORD bless thee, and keep thee; 

			The LORD make His face to shine upon thee, and be gracious unto thee; 

			The LORD lift up His countenance upon thee, and give thee peace. 

			So shall they put My name upon the children of Israel, and I will bless them.40 

			

			
				
					40	Numbers, 6: 22-27.

				

			

		

	
		
			Prayer for the Peace of Jerusalem

			Assorted verses

			Pray for the peace of Jerusalem; may they prosper that love thee;

			Peace be within thy walls, and prosperity within thy palaces;

			For my brethren and companions’ sakes, I will now say: 

			Peace be within thee.

			For the sake of the house of the LORD our God I will seek thy good.41

			 

			Great peace have they that love Thy law; and there is no stumbling for them.42

			And all thy children shall be taught of the LORD; and great shall be the peace of thy children:43

			 

			The LORD bless thee out of Zion; and see thou the good of Jerusalem all the days of thy life;

			And see thy children’s children. Peace be upon Israel!44

			The LORD will give strength unto His people; the LORD will bless His people with peace.45

			

			
				
					41	Psalms, 122: 6-9.

				

				
					42	Psalms, 119: 165.

				

				
					43	Isaiah, 54: 13.

				

				
					44	Psalms, 128: 5-6.

				

				
					45	Psalms, 29: 11.

				

			

		

	
		
			Seek Peace and Pursue It

			Pirkei Avot

			Hillel said: 

			Be of the disciples of Aaron 

			Loving peace 

			And pursuing peace 

			Loving your fellow creatures 

			And bringing them close to the Torah.46

			 

			

			
				
					46	Pirkei Avot 2: 12.

				

			

		

	
		
			Peace Be Upon You, Angels of Heaven

			Jewish Babylonian Aramaic Bowls

			Peace be upon you, angels of heaven

			Peace be upon you, cohorts of the army

			Peace be upon you, flames of conflagration

			Peace be upon you, wheels of chariot

			Peace be upon you, ofannim and cherubs

			Peace be upon you, living beings of the Throne of glory

			Peace be upon you, spirit of fire that comes from the south 

			and blazing fire and glow all around it 

			with the shape of the four living beings. 

			And this is their appearnce: 

			they have the shape of a man

			Peace be upon you, ministering angels, 

			who officiate in front of him, 

			He who sits upon four cherubim

			And they have sixty-four faces.47

			

			
				
					47	Shaul Shaked, James Nathan Ford, Siam Bhayro, Matthew Morgenstern, and Naama Vilozny, Aramaic Bowl Spells Jewish Babylonian Aramaic Bowls, Volume One. Leiden: Brill 2013, p. 25.

				

			

		

	
		
			 There is None Like our God

			 Lā ʾIlāha ʾIllā Lāh

			There is none like our God

			There is none like our Lord

			There is none like our King

			There is none like our Savior

			Lā ʾIlāha ʾIllā Lāh

			 

			Who is like our God

			Who is like our Lord

			Who is like our King

			Who is like our Savior

			Lā ʾIlāha ʾIllā Lāh

			 

			Let us praise our God

			Let us praise our Lord

			Let us praise our King

			Let us praise our Savior

			Lā ʾIlāha ʾIllā Lāh

			 

			Blessed be our God

			Blessed be our Lord

			Blessed be our King

			Blessed be our Savior

			Lo, Thou art our God

			Lo, Thou art our Lord

			Lo, Thou art our King

			Lo, Thou art our Savior

			Lā ʾIlāha ʾIllā Lāh48

			

			
				
					48	

				

			

		

	
		
		

	
		
		

	
		
		

	
		
		

	
		
		

	
		
		

	
		
		

	
		
		

	
		
			Our Father, Establish Peace 

			Book of Jewish Prayer

			Our Father, 

			Establish peace with weal and blessing, 

			Life with grace and kindness, 

			And righteousness with mercy among us and all Israel Thy people. 

			Bless us all alike with the light of thy presence. 

			 

			For in that light, 

			Lord our God, 

			Thou didst give us 

			The Torah with life, 

			Love and tenderness, 

			Righteousness with mercy, 

			Blessing and peace. 

			 

			May it be good in Thine eyes 

			To bless Thy people Israel 

			With enduring strength and peace. 

			 

			Blessed art Thou, 

			Lord who blessest Thy people Israel with peace.

			 

			Amen.49

			

			
				
					49	Sim Shalom – Book of Prayers According to the Custom of Spanish and Portuguese Jews, trans. by Rabbi Dr. David De Sola Pool, second edition, New York 2001 (13th impression, first impression is 1947).

				

			

		

	
		
			May He Who Makes Peace in His High Places Grant in His Mercy Peace Upon Us

			Ḳaddish

			May He Who makes peace in His high places

			Grant in His mercy peace upon us

			And upon all Israel 

			And say, Amen.

		

	
		
		

	
		
			May the Lord Who Maketh 
Peace Bless

			Rabbi Joseph al-Baradānī

			May the Lord who maketh peace bless,

			Enlighten, uplift, and settle peace

			Upon His people, whom He will settle in the abode of peace

			And bestow upon them the kisses of peace,

			Grace and truth, charity and peace, 

			The coming of he who is called the master of peace

			May the Enlightened One recall and bring peace

			Him that bringeth good tidings, that publisheth peace

			And may He bless near and far with peace

			Lord who blesseth His people with peace

			And may He write thee, oh thou the seed of peace

			In the Book of Life, Blessings, and Peace.50

			 

			

			
				
					50	Tova Be’eri, The Great Cantor of Baghdad: The Canticles of Rabbi Joseph Ben Hayyim al-Baradānī. Jerusalem 2003, pp. 568-569. [Hebrew]. Translated by Shira Elqayam.

				

			

		

	
		
			Her Ways are Ways of Selightfulness and All her Paths are Peace

			The Zohar

			He opened, saying:

			Her ways are ways of delightfulness, and all her paths are peace (Proverbs 3: 17)

			 

			Her ways are ways of delightfulness

			Ways of Tora, for whoever follows the ways of Tora is showered by the blessed Holy One with the delight of Shekhinah, never departing from him.

			 

			And all her paths are peace

			For all paths of Tora are entirely peaceful, providing him peace above, peace below, peace in this world peace in the world that is coming.51

			 

			

			
				
					51	Zohar, Parashat Va-Era, 2: 31b. Translated by Daniel C. Matt.

				

			

		

	
		
			Put it in Our Hearts to See the Virtue of Our Friends

			Rabbi Elimelech of Leżajsk

			Put it in our hearts

		

	
		
			For each of us to see the virtue of our friends and not their flaw

			And for each of us to address his friend in a way that is right and desirable to Thee

			And may no one harbour hate to his friend in his heart

			And may our bond to Thee grow ever stronger in Thy love

			As all is known and clear to Thee

			So that all shall be pleasing to Thee

			Amen, may it come to pass.52

			

			
				
					52	Birkhot Tzadik, New York 1944, p. 12. Translated by Shira Elqayam.

				

			

		

	
		
			A Prayer for Multiplying Peace in the World

			Reb Nathan Sternhartz

			May it be Your will, Lord our God and God of our fathers, Lord of Peace, King to whom peace belongs, to set peace among Israel, your people, and to let that peace grow until it touches every person in the world, erasing hatred, jealousy, competition, triumphalism, and enmity, until only love and great peace remain between men. May each person realize how much his friends love him, seek his welfare, his affection, and his eternal success, until friends can sit and talk sincerely, sharing the truth, and encouraging each other to look carefully at their lives, in this world that passes like the blink of an eye, like a passing shadow – not the shadow of a date-palm or a wall, but like that of a bird at flight. May they discuss the futility of worldly desires, and the true reason we have come into this lowly world. May they speak with love, brotherliness, and great affection, sincerely, from the depths of their hearts, free of the need to be right or antagonistic – until they arouse each other to truly return to God, and to cast away their idols of silver and gold, and no longer follow their wayward hearts, or greedily pursue luxuries or empty riches. May they cast away their foolish spirits and may peace grow in the world, until all Israel returns to You in true repentance, according to Your gracious will, and all the nations of the world also awaken to the truth, returning to You and accepting the yoke of Your kingship. So that the verse be fulfilled: For I will turn to the nations a pure language, that they may all call upon the name of God, to serve Him with a single consent (Zephaniah 3: 9).53

			 

			

			
				
					53	Likutey Tefilot, part I, prayer 27.

				

			

		

	
		
			A Prayer for Loving One’s Friend as His Soul

			Reb Nathan Sternhartz

			He who makes peace above (Job 25: 2). Lord of Peace, King to whom peace belongs! Show us Your great compassion and draw peace into this world. Set peace among your people Israel, and remove all forms of controversy. Master of the entire world, You know the great suffering that controversy causes among Israel, especially the terrible controversy that rages today among the Righteous, the Torah scholars, and the upright of the generation, with all the accusations they hurl at one another.54 Have mercy upon us and remove Your anger. Draw down compassion, life and peace upon us and upon all Your people Israel forever. May each person feel compassion for his friends, and love his friend with his very soul. And may we merit to fulfill the commandment “You shall love your fellow as yourself” with all our hearts, our bodies, souls and possessions; for this is the great principle of the Torah. Remove the hatred, jealousy, vexation and triumphalism of the “Other Side”55 from the world. May no one be jealous of me, and may I not be jealous of others. May only great peace, love, brotherhood and friendship exist among all your people Israel forever.56 

			 

			

			
				
					54	Reb Nathan lived during the first half of the 19th century, a time of raging controversies among the Jewish community: between Hasidim and Mitnagdim, between traditional and “Enlightened” Jews (Maskilim), and even between Hasidic courts themselves – of which Bratzlav Hasidism was particularly a victim.

				

				
					55	The Sitra Ahara – a kabbalistic term for the force of evil in the world. 

				

				
					56	Likutey Tefilot, part I, prayer 39.

				

			

		

	
		
			A Prayer for Emanation of Blessing, Life and Peace 

			Reb Nathan Sternhartz

			Have mercy and deliver us, our Father in Heaven, Lord of All, Lord of Peace, King to whom peace belongs. Draw upon us blessing, life and peace, and save us from all types of dispute and controversy. Protect us and save us from the enemy, plague, sword, starvation and suffering, and remove the Accuser from before and behind us. Save us from our enemies and pursuers, both physical and spiritual. Deliver us from all who hate and oppose us, and shut the mouths of all accusers and slanderers who defame our souls. May their hands not accomplish their plans” (Job 5: 12). Foil the plans and annul the thoughts of those who mean our harm. May the verse be fulfilled in them: Take counsel, and it shall be foiled; speak a word, and it shall not stand; for God is with us (Isaiah 8: 10). And as it says: The Lord frustrates the counsel of nations; He put the plans of the peoples to nought (Psalms 33: 10). In Your great compassion, save us from ever being hurt by controversy – whether physically or spiritually. Rather, let controversy lead us to repent over our sins, especially our lack of faith in true sages – for the disrespect we showed them and their holy books, and for having considering their words needless; because neither their words nor their writings were precious in our eyes.57

			

			
				
					57	Likutey Tefilot, part I, prayer 61.

				

			

		

	
		
			A Prayer for Ending Strife in 
the World

			Reb Nathan Sternhartz

			Please God, Full of Compassion, Lord of Peace, King to whom peace belongs, save us from strife and contention, and grant us a pure, clear consciousness, free of all dross. May our minds be peaceful, calm, and free of confusion. And may all the waste and impurities of our mind be eliminated, until our enemies and foes, who draw sustenance from our minds, be consumed and fall.58 For we have no idea how to fight those who hate and pursue us unwarrantably, or how to deal with them. Our intentions are pure. We long to serve You in truth, and return to you soon. We do not want any controversy. You who are full of compassion, have mercy on the poor of Your flock, and on the torn and afflicted nation, the poor and indigent nation. Have mercy and deliver such weak ones from strife and contention, for we have no one to rely upon but our Father in Heaven. We have cast our burden on You alone. Our eyes are upon You until You show us mercy.59

			

			
				
					58	Extraneous thoughts actually provide spiritual sustenance to one’s enemies. Consequently, if a person’s thoughts can become settled and clear, their physical enemies would fall away. (Likutey Moharan I: 67).

				

				
					59	Likutey Tefilot, part I, prayer 67.

				

			

		

	
		
			A Prayer for Being Bestowed with the Virtue of Peace

			Reb Nathan Sternhartz

			Lord of Peace, King to Whom peace belongs, Who makes peace and creates all things. Help us and deliver us, that we may always hold fast to the trait of peace. Let great and true peace reign among men and between spouses, with no trace of strife even in their hearts. For You make peace in Your high places, and unite opposites, wondrously making peace between fire and water.60 So may You draw great peace upon us and upon the entire world, in a way that unites all opposites in great peace and love. And may all humanity be of one mind and one heart to draw close to You and to Your Torah in truth, forming one band to fulfill Your will with complete consent. Bless us with peace, and through this, draw down on us all manner of blessing and deliverance.61

			 

			

			
				
					60	It is taught that God makes peace in heaven, between the angel of water and the angel of fire.

				

				
					61	Likutey Tefilot, part I, prayer 95.

				

			

		

	
		
			The Lord of Peace

			Reb Nathan Sternhartz

			Life of Lives, Full of Compassion, Lord of Peace! Set peace, goodness, blessing, compassion, and life upon us and upon all Israel Your people – for Your sake, and not for ours! May my soul live and praise You, and may Your ordinances help me (Psalms 119: 175). For with you is the source of life; in Your light we shall see light (Psalms 36: 10). Hear my voice according to Your loving-kindness (Psalms 119: 149); O Lord, sustain me, as You are wont (Psalms 119: 156). My soul cleaves to the dust; revive me according to Your word (Psalms 119: 25). And may we fulfill the verse: But ye that did cleave unto the LORD your God are alive every one of you this day (Deuteronomy 4: 4) – forever and all eternity. 

			Amen.62

			 

			

			
				
					62	Likutey Tefilot, part I, prayer 102.

				

			

		

	
		
			A Prayer for Making Oneself a True Person of Peace

			Reb Nathan Sternhartz

			My God, guard my tongue from evil and my lips from speaking deceitfully, and may my soul be silent to those who curse me. May my soul like dust to all! Master of the World, Lord of Peace, let me be a truly peaceful person, who genuinely loves and pursues peace, and never takes part in controversy, even with those who are against me and seek to subvert me, God forbid; who do terrible things to me – may the Compassionate One protect me! Let me not confront them – to repay them measure for measure; rather, let me judge them favorably and do good to them. May I truly fulfill the words: May my soul be as dust to all. As it is written: Do not say, I will treat him as he treated me, I will pay him according to his deeds (Proverbs 24: 29). It is written: Say not thou: ‘I will requite evil’; wait for the LORD, and He will save thee (Proverbs 20: 22). Let me truly be like dirt, upon which all tread, yet which offers goodness to all. And through this, may I deserve to annul my enemies plans. May their hands not accomplish their plans (Job 5: 12). And may the verse be fulfilled in them: Whoever digs a pit shall fall within it; and he that rolls a stone will have it return upon him (Proverbs 26: 27). Whoever seeks my harm, quickly annul his plans and foil his designs.63

			 

			

			
				
					63	Likutey Tefilot, part I, prayer 107.

				

			

		

	
		
			A Prayer for Emanating Great, Wonderful Peace upon the World

			Reb Nathan Sternhartz

			Master of the World, Lord of Peace, King to whom peace belongs. In Your great compassion and with awesome wonders, do what You will to remove all types of controversy from the world, and to draw down great and wondrous peace, so that speech should come out of exile.64 Open our mouths constantly, so that we may address You with good and holy words of Torah and prayer, day and night. My Lord, open my lips and my mouth shall declare your praise (Psalms 51: 17). May my mouth be filled with Your praise, all the day with Your splendor (Psalms 71: 8). My mouth shall speak the praise of the Lord; and let all flesh bless His holy name forever (Psalms 145: 21). Have mercy on me, for Your sake, and let me guard my speech from now on, to never more say anything not in accordance with Your will, God forbid. For You are He who forms of mountains and creates the wind, and declares to man what is he says (Amos 4: 13); that is, in the hour of judgment, You reveal to a person even the offhand remarks between a husband and his wife. Woe to us for the Day of Judgment! Woe to us for the day of reproof! Have mercy on me from now on, for the sake of Your name, and save me from speech that is against Your will. Forgive me for all the damage my words have done, from the day I was born until today, and repair all the names that I have damaged in Your holy Name.65 Set a guard to my mouth, O Lord; keep watch at the door of my lips (Psalms 141: 3). Be with my mouth when I speak and with my hands when I act. Guard my soul and deliver me; let me not be ashamed, for I have taken refuge in You (ibid. 25: 20). Help me and deliver me, so that I may truly be able to fulfill the commandment love your neighbor as yourself (Leviticus 19: 18) with all my heart, soul, and might. May I love each member of Israel, with my soul, my might and my entire heart. And especially, may I accept this commandment upon myself before praying each day, so that I may be able to address You perfectly, truthfully, with great concentration. May my prayers be pleasing and acceptable before Your Throne of Glory, and may they rise up to become a crown upon Your head. And may the verses be speedily fulfilled: Pray for the peace of Jerusalem; may they that love you prosper. May peace be within your walls, prosperity within your palaces. For the sake of my brethren and friends, I will say: ‘Peace be within you.’ For the sake of the house of the Lord our God, I will seek your good (Psalms 122: 6-9). May they that love Your Torah have great peace; and there is no stumbling for them (Psalms 119: 168). And all your children shall be taught of the Lord; and great shall be the peace of your children (Isaiah 54: 13). And you shall see the children of your children; peace upon Israel (Psalms 128: 6). The Lord will give strength to His people; the Lord will bless His people with peace (Psalms 29: 11). 

			 

			May He who makes peace in His high places make peace among us and among all Israel, and say Amen.66

			 

			

			
				
					64	When people are at odds, they find it hard to speak with one another. Speech is then considered “in exile” – that is, trapped and limited inside of them. Spiritual redemption means the ability to express oneself fully.

				

				
					65	Improper speech damages God’s holy names, which constitute the spiritual fabric of reality.

				

				
					66	Likutey Tefilot, part I, prayer 141.

				

			

		

	
		
			A Prayer to Live in Peace with All in the World

			Reb Nathan Sternhartz

			Set peace, goodness and blessing, life, grace, kindness and compassion, upon us and upon all Your people Israel. Lord of Peace, King to whom peace belongs, bless us with peace, and remember me and my whole family for life, goodness and peace. Save us from poverty and deprivation. Master of the World, have mercy upon us and upon all Israel, and protect and deliver us from strife and contention. For You know how detestable is controversy and how great is peace. Teach me how to be at peace with every human being – even toward those who oppose me. Let my heart know how to deal with each and every one of them, in a way that does not promote controversy. Rather, may I be one who truly loves and pursues peace, as it is written: Turn from evil and do good; seek peace and pursue it (Psalms 34: 15). Have mercy upon us and protect us, and do not let the various conflicts in the world cause people to become famous before their time.67 For in Your compassion, You have let us know the great damage and loss that this causes, God forbid.68

			 

			

			
				
					67	Great men and ideas need time to “incubate” before they can appear in the world. Controversy, however, forces them to be revealed too soon, which can lead to their downfall and ineffectiveness. (Likutey Moharan II: 20)

				

				
					68	Likutey Tefilot, part II, prayer 19.

				

			

		

	
		
			A Prayer to Emanate Peace from the Source of Peace

			Reb Nathan Sternhartz

			Master of the World, Lord of Peace, King to whom peace belongs. You know how great the forces are that constantly seek to ruin the peace between friends and between Torah scholars, especially in these generations, before the arrival of the Messiah. And You know the great damage that needless controversy and strife causes among Your people Israel – especially the controversy between the Righteous and among the upright. You know the secrets of the heart, that we do not know a single way to remedy this – for we rely solely upon you. May You draw down peace from the source of peace, from the Land of Israel, from the consciousness of the Land of Israel.69 

			 

			

			
				
					69	Likutey Tefilot, part II, prayer 34. The land of Israel is not only a place; it is a state of mind. To truly live in Israel is to live at peace; to live with an antagonistic mind is to live in exile. (Likutey Moharan II: 71)

				

			

		

	
		
			Every Rose is an Island of the Promised Peace

			Zelda

			Every rose is an island

			Of the promised peace

			The everlasting peace.

			 

			In every rose there lives

			A sapphire bird

			Called ‘swords into plowshares’

			 

			 

			And it seems

			So close

			The light of the rose

			So close

			Its fragrance

			So close

			The tranquility of the petals

			So close

			Is that island

			That you may take a boat

			And cross the sea of fire.70

			

			
				
					70	Zelda (1914-1984). Anthology of Zelda’s Poems, Tel Aviv 1995, p. 59. Translated by Shira Elqayam.

				

			

		

	
		
			Land, Make All Thy Paths Peace

			ʽAyin Hillel

			Oh Thou,

			Who art that Thou art

			Do as Thine might does –

			Charm gunpowder into flour

			Melt canons into cymbals for herds and lambs

			Bestow grace upon the monsters of steel, beating them into playthings and prams for toddlers

			Scatter the assembled armies, every man to his language, every man to his inheritance.

			  

			Land, make all thy paths peace

			Ocean, raise thy tides for peace

			Sky, make thy stars numerous for peace

			  

			Oh Thou,

			              Grant peace

			              Grant peace!71

			 

			

			
				
					71	ʽAyin Hillel, “Sim Shalom”, The Noon Country, Sifriat Poalim, Tel-Aviv, 1960, p. 82. Translated by Shira Elqayam.

				

			

		

	
		
			Chamber the Third

			Prayers for Peace in Muslim Tradition

		

	
		
		

	
		
		

	
		
			The Opening of Hearts

			Sūrat al-Fatiḥah

			﴾In the name of Allah, the Beneficent, the Merciful.

			Praise be to Allah, Lord of the Worlds,

			The Beneficent, the Merciful.

			Master of the Day of Judgment,

			Thee (alone) we worship; Thee (alone) we ask for help.

			Show us the straight path,

			The path of those whom Thou hast favoured; Not the (path) of those who earn Thine anger nor of those who go astray﴿72

			

			
				
					72	Sūrat al-Fati’ah 1: 1-7.

				

			

		

	
		
			Ways of Peace

			Sūrat al-Māʾidah

			﴾O People of the Book! 

			Certainly Our Apostle has come to you, clarifying for you much of what you used to hide of the Book, and excusing many [an offense of yours]. Certainly there has come to you a light from Allah, and a manifest Book.

			 

			With it Allah guides those who follow [the course of] His pleasure to the ways of peace, and brings them out from darkness into light by His will, and guides them to a straight path﴿73

			 

			

			
				
					73	Sūrat al-Māʾidah 5: 15-16.

				

			

		

	
		
			Forgive Us

			Sūrat al-Ḥashr

			﴾Our Lord!

			Forgive us and our brethren

			who came before us into the Faith 

			and leave not, in our hearts, rancour against those who have believed

			Our Lord! 

			Thou art indeed Full of Kindness Most Merciful﴿74

			

			
				
					74	Sūrat al-Ḥashr 59: 10.

				

			

		

	
		
			Peace – One of God’s Holy Names 

			Sūrat al-Ḥashr

			﴾He is Allah 

			Other than whom there is no deity 

			The Sovereign, the Pure, the Perfection, the Bestower of Faith, the Overseer, the Exalted in Might, the Compeller, the Superior. 

			Exalted is Allah above whatever they associate with Him﴿75

			 

			

			
				
					75	Sūrat al-Ḥashr 59: 23.

				

			

		

	
		
			O Allah, Lord of Power

			Sūrat al-ʽImrān

			﴾O Allah! 

			Lord of Power

			Thou givest power to whom Thou pleasest

			And Thou strippest off power from whom Thou pleasest 

			Thou enduest with honour whom Thou pleasest

			And Thou bringest low whom Thou pleases

			In Thy hand is all good. Verily, over all things Thou hast power. 

			Thou causest the night to gain on the day,

			And Thou causest the day to gain on the night;

			Thou bringest the Living out of the dead, 

			And Thou bringest the dead out of the Living;

			And Thou givest sustenance to whom Thou pleasest, without measure﴿76

			

			
				
					76	Sūrat al-‘Imrān 3: 26-27.

				

			

		

	
		
			That which is Good

			Sūrat al-Baqarah

			﴾Our Lord! 

			Give unto us in the world 

			That which is good 

			And in the Hereafter 

			That which is good, 

			And guard us from the doom of Fire﴿77

			 

			

			
				
					77	Sūrat al-Baqarah 2: 201.

				

			

		

	
		
			God invites to the abode of peace

			Assorted Qur’an Verses

			﴾In the name of God, the Merciful, the Compassionate

			Praise be to the Lord of the universe﴿78

			﴾Who has created us and made us tribes and nations, 

			That we might know each other﴿79

			 

			﴾If the enemy inclines towards peace, 

			Do thou also incline towards peace, 

			And trust in God, 

			For the Lord is the One that hears and knows all things﴿80

			 

			﴾And the servants of God, 

			most gracious are those 

			who walk on the Earth in humility, 

			And when we address them, 

			we say peace﴿81

			 

			﴾God invites to the abode of peace

			and He guides whomever He wishes to a straight path﴿82

			

			
				
					78	Sūrat al-Fatiḥah 1: 1-2.

				

				
					79	Sūrat al-Ḥujurāt 49: 13.

				

				
					80	Sūrat al-Anfāl 8: 61.

				

				
					81	Sūrat al-Furqān 25: 63.

				

				
					82	Surt Junus 10: 25.

				

			

		

	
		
			Say: Peace

			Assorted Qur’an Verses

			﴾O ye who believe! 

			When ye go forth (to fight) in the way of Allah, be careful to discriminate, and say not unto one who offereth you peace: “Thou art not a believer,” seeking the chance profits of this life (so that ye may despoil him). With Allah are plenteous spoils. Even thus (as he now is) were ye before; but Allah hath since then been gracious unto you. Therefore take care to discriminate. Allah is ever Informed of what ye do﴿83 

			﴾Then bear with them (O Muhammad) and say: Peace. But they will come to know﴿84

			 

			

			
				
					83	Sūrat an-Nisāʼ 4: 94.

				

				
					84	Sūrat az-Zukhruf 43: 89.

				

			

		

	
		
			Thou Art Peace and From Thee Doth Peace Emanate

			 

			In the name of Allah, the merciful, the compationate 

			The prayer and the peace 

			Upon Our Master Muhammad

			And upon His beloved and pure family and friends 

			 

			Oh Lord!

			Have mercy on us

			For Thou art the merciful Father 

			Forgive us 

			The evil of our passions

			And our wrongdoing 

			 

			«Oh Lord!

			Thou art peace

			And from Thee doth peace emanate

			And to Thee shall peace return 

			Bless us, oh Lord, with peace»85 

			Oh Lord!

			Guide Thy creations to their success

			So that their deed shall be blessed

			And casue them to love each other 

			May the Lord bestow plenty of bounty 

			On all of our doings 

			 

			Oh Lord! 

			Avert wars and misfortunes 

			From Thy created beings

			And take them closer to Thee 

			 

			Oh Lord!

			Oh Lord of the Worlds!

			Amen and Amen.86  

			 

			

			
				
					85	Ṣaḥīḥ Muslim, al-Masājid w-Mawāḍiʼ a-Ṣalāt, No. 591.

				

				
					86	Translated by Shira Elqayam.

				

			

		

	
		
			O God! Set a Light in My Heart

			Messenger of Allah, May the prayer of Allah and His blessing descend upon him

			O God!

			 

			Set a light in my heart

			And a light in my tongue

			Set a light in my ear

			And a light in my eye

			A light behind me; and a light in front of me

			And set a light above me

			 

			O God! 

			Give me light.87

			 

			

			
				
					87	Al-Ghazālī, Iḥyāʼ ʽUlūm al-Dīn, Part 1, ninth book. Translated by Shira Elqayam.

				

			

		

	
		
			Set Our Feet on the Path of Peace

			Muḥammad al-Jazrī

			Oh Lord!

			Lay friendship and fellowship in our hearts

			Restore our selfhood

			Set our feet on the Path of Peace

			Bring us out of the darkness into the light

			Keep all abomination, covert and overt, away from us

			And bless our hearing, our sight, our consorts and our seed.

			 

			Bring us back onto Thee

			Oh Thou, the compassionate and merciful 

			Make us say aloud Thy grace

			Dwell in it and receive it

			May Thy grace be complete upon us.88

			 

			

			
				
					88	Muḥammad al-Jazrī, al-Hiṣn al-Haṣīn, Beirut 2004, pp. 138-139. Translated by Shira Elqayam.

				

			

		

	
		
			Grace of God

			Shaikh Abū al-Ḥasan ash-Shādhilī

			In the name of Allah, the compassionate, the merciful

			 

			Oh Lord

			Thou who hast extended your grace to your beings. Who hast been consistent in Thy goodness to Thy servants. Who sheltereth Thy creatures. Do not cast me away from the fold of Thy goodness

			Shelter me from fear and terror. Be with me with Thy hidden and revealed grace. Oh Thou who art hidden, oh Thou who art revealed. Oh Thou who art full of mercy. I plead thee, Grant me mercy on the Day of Judgement, so that I shall sacrifice myself wholly and willingly

			 

			Oh Lord

			Thou knowst the mysteries of the past and the secrets of the future. May your bountiful grace surround me. Oh Thou, who art eternally merciful,

			put me to rest in Thy strong abode, oh Thou who art the First. Oh our stronghold and our rock.

			 

			Oh Lord

			Thou who dost throw Thy creatures in the sea of Thy persecutions. Who dost decree upon them compulsion and agony. Place me amongst those who are saved by the lifeboats. Shield me from all calamities forever.

			 

			Oh Lord

			He who hast Thy merciful eye watch over him

			Lives blissfully. Shielded and sheltered by Thy merciful eye. Oh Thou who art omnipotent, listening, Thou of the true vision, Thou who art nearby, Thou who dost accept prayer. Oh watch over me with Thy merciful eye, oh Thou, the good, who bestowst goodness. 

			 

			Oh Lord

			Thy hidden mercy is subtle and covert. Oh Thou the merciful, whose mercy permeates all that is hidden. Thy extension is hidden in all worlds. Only those who are wise in the ways of the hidden can see it. These wise men once can see the protective mystery of Thy mercy. They yearn for Thy eternal, everlasting mercy.

			Oh Lord

			Thy decree for Thy servant. Cannot be overturned by the will, by a man wise in the way of mysteries, or by a disciple. Thou hast unlocked for me the portals of hidden mercies, whose strongholds shield me from calamity. Let me enter Thy stronghold of mercy. Oh Thou who hast decreed and Lo! it has become so. 

			Oh Lord

			Thou dost bestow Thy mercy on Thy servants, especially those Thou dost love and care for. Amongst those who are loved and cared about. Single me out for your bountiful grace, oh Munificent One.

			Oh Lord

			Mercy is Thy attribute and acts of mercy are Thy creatures. Thy decrees over Thy creatures are at Thy pleasure. It is thanks to Thy mercy on all Thy creatures. That Thou hast not judged all beings harshly.

			Oh Lord

			Thy had been merciful to me before I came into being. When I was not in need of Thy mercy. Wilt Thou now withdraw Thy mercy from me. When I sore need it? Oh Thou, the compassionate, the merciful. Far be it! Thy mercy hath no boundaries and Thy charity is full. Shall Thou withhold them from me? Oh Thou, who doth heal.

			Oh Lord

			Thy mercy is Thy shield – shield me. Thy shielding is They mercy – guard me. Place me in Thy tents of mercy. Hide me under the shadow of thy wings.

			 

			Oh Thou who art merciful, I yearn for Thy eternal mercy. Oh Thou who dost shield, guard me from the evil ones who seek me to do me harm. Oh Thou who art merciful, bestow Thy mercy on Thy feeble, fearful, defenseless servant. 

			 

			Oh Lord

			Thou had bestowed Thy mercy on me before I requested it, before I came into being. Be Thou likewise for me and not against me. Oh Thou, the steadfast, the opulent, my strength, my power, and my aid. 

			 

			﴾The Lord is all-attentive to His servants

			He provides for whomever He wishes

			and He is the All-strong, the All-mighty﴿89

			

			
				
					89	Jamʼ al-Thanāaʽ ʼala Allah Taʼalah, edited by Yusuf al-Nabhāni, Beirut 1996, 110-111. The last verse is taken from Surāt al-shūrā, 42: 19. Translated by Shira Elqayam.

				

			

		

	
		
			Peace Be Upon You

			Messenger of Allah, May the Prayer of Allah and His Blessing Descend Upon Him

			If you greet someone, say: May Peace be upon you and the mercy of God and His blessings. 

			If you return salutations, say: And may peace be upon you, too, and the mercy of God and His blessings.90

			Said the Messenger of Allah, may the prayer of Allah and His blessing descend upon him: «He who meets his brother shall greet him with peace And should a tree, wall or stone come between them, And they met again – shall greet him with peace»91

			Said the Messenger of Allah, may the prayer of Allah and His blessing descend upon him: «Two Muslims who meet up and shake hands They are forgiven before they separate»92

			Said the Messenger of Allah, may the prayer of Allah and His blessing descend upon him: «Two Moslems who meet and greet each other with peace, He who is happier among them will be the beloved of Allah.

			If they shake hands – Allah shall open for them a hundred gates of mercy. He who first extends his hand in peace shall have ninety gates of mercy, And he who responds shall have ten.»93

			 

			 

			

			
				
					90	Muḥammad al-Jazrī, al-Ḥiṣn al-Ḥaṣīn, Beirut 2004, p. 103.

				

				
					91	Abū Dāwud 860.

				

				
					92	Abū Dāwud 5212.

				

				
					93	Al-Tabarānī, al-Muʽjam al-Awst 7/342.

				

			

		

	
		
			Spread the Greeting of Peace among You

			Messenger of Allah May the Prayer of Allah and His Blessing Descend Upon Him

			Said the Messenger of Allah

			May the prayer of Allah and His blessing descend upon him:

			 

			«You shall not enter Paradise until you believe 

			You will not believe until you love one another

			Shall I guide you to a thing which if you do, 

			You shall love each other?

			Spread Salam – the greeting of Peace – among you!»94

			 

			

			
				
					94	Saḥiḥ Muslim, Book of Iman, Hadith no. 96; Al-Tirmidhy (2612), Abū Dāwud 4519, Ibn Majah (67, 3682), and Aḥmad (8723, 9332, 9788, 10027, 10238).
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